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KILL IN THYSELF ALL MEMORY OF PAST EXPERIENCES.
LOOK NOT BEHIND OR THOU ART LOST
BLAVATSKY, THE VOICE OF THE SILENCE (1889)

In The Key to Theosophy (XI), H.P. Blavatsky answers the following question:
You have just talked about Karma. … But is it not at some sacrifice of the gentler
qualities of sympathy and pity, and thus a hardening of the finer instincts of human
nature?
H.P.B.- … A law which could be averted through compassion would bring about
more misery than it saved, more irritation and curses than thanks. Remember also,
that we do not administer the law, if we do create causes for its effects; it
administers itself; and again, that the most copious provision for the manifestation
of just compassion and mercy is shown in the state of Devachan.
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To achieve the knowledge of the Spirit, purity of heart is
indispensable: Discarding all bad thought, keeping your
spirits calm without ever getting agitated or irritated
by anything. H.P. Blavatsky
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The Pan-American Journal of Theosophy is a publication of the Theosophical
Society of the Central American and the Caribbean region. It appears in Spanish
and English every six months, that is, in June and November of each year.
The purpose of the Pan-American Journal is to publish the theosophical knowledge
and the practice of fraternity at the Pan-American level. It is intended to apply the
enormous heritage of Theosophy to modern life so that the reader can use this vast
knowledge in a practical way.

Note: The Pan-American Journal of Theosophy, Research and Practice, is a journal
of open access, as defined in the Budapest Open Access Initiative, which allows all
users to download, read, distribute, and print the contents published in the journal,
with the condition of giving the corresponding legal credits to the authors and editors
of the journal.
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Theosophy, Service during the Pandemic,
News and Plans for the Rest of 2021
Isaac Jauli
________________________________________________________________________________

Dear brothers and sisters and
friends, we come to the third issue of
the Pan American magazine of
Theosophy. We appreciate your
interest in what is published here and
we reiterate our commitment to be
close to all of you in the purest feeling
of brotherhood.
The transformative power of
theosophical teachings is impressive.
When people are ready, when we open
our hearts to be inspired by these
teachings, events and situations
happen that help us transform
ourselves. For this reason, we strive to
transmit this teaching, especially to the
part that corresponds to us, which is
Theosophy in Spanish.
Language, culture and Theosophy
unite us; the interest in inner
development and in deepening our
understanding of this wonderful
teaching.
Living this teaching internally will
allow us to know and manage
ourselves, and to live as divine beings,
giving up doing it as animals. Let’s
remember this phrase from H.P.
Blavatsky:
To achieve the knowledge of the
spirit, purity of heart is indispensable:
casting off all bad thoughts, keeping
the spirit calm without ever becoming
agitated or irritated by anything.
H.P. Blavatsky

How can we purify our heart?
Dismissing bad thoughts, calming
down the mood, and managing our
inner nature well, avoiding agitation
and irritation for any reason.
As we all know and have suffered,
the pandemic continues its course and
has already caused some members of
Theosophical Society to disincarnate.
Very especially we regret the death of
Julita, a tireless worker for Theosophy.
From here we send a solidarity hug to
all Colombia and her husband Julio on
my behalf and my partner’s, Dr.
Enrique Reig.
This pandemic has been a great
opportunity to help people in multiple
ways, with distance workshops,
something that has allowed us to meet
and unite with the Hispanic world,
opportunities to be of service to others,
emotional
support,
and
also
accompaniment in many cases.
Now, in this first issue of the
second volume of the magazine, we
hope that the entire community of
theosophists does not loosen their
concentration to take care of
themselves regarding their health and
if it is possible to help others who need
it.
Likewise, Theosophy contains the
treasure which means all the
explanations that are given to the great
questions human beings have asked.
Everything is included in the
theosophical material.
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Annie Besant, as we all know, devised
an invocation to the hidden life1.
O Hidden Life, vibrant in every atom;
O Hidden Light, shining in every
creature;
O Hidden Love, embracing all in
Oneness;
May all who feel themselves as one
with Thee,
Know they are therefore one with
every other.

I wrote…a few lines for daily
repetition, morning and evening, as I
did not feel that I could write a
meditation, as they had asked me to
do. Meditation seems to me to be a
very individual thing, the working of
one’s own mind on some special
theme; the most I could do was suggest
a theme. Here it is, as it chanted
itself…
Here follows the verse mentioned
above. And then she adds:

Joy Mills2 comments on the following:
Undoubtedly, constant repetition has
endowed the verse with a certain inner
significance, a sacredness if we may
call it that, but repetition can also dull
the spirit and memorized phrases can
be mouthed with little attention of
either mind or heart.

“It sends forth successive waves of
color, pulsing outwards from the
speaker, if rhythmically intoned or
chanted, whether by the outer or the
inner voice, and if some thousands
would send these out over successive
areas, we might create a very powerful
atmosphere…”

And Joy Mills continues within the
same article:

Towards the end of that article Joy
Mills tells us:

In her Watch Tower notes from The
Theosophist of June 1923, Dr. Besant
wrote that the lines were prompted by
a request from a number of members
who were helping to organize a
“Brotherhood Campaign” in South
India. This “campaign” had been
inaugurated some time earlier in
Great Britain and was just then being
taken up in India.
And her comment continues:

When we repeat these few simple lines,
either alone or in a group, we invoke
the One Reality to manifest itself anew,
and this is to make whole and make
holy all that is in the universe about us.
No more wonderful act could we
perform.

1

successive Presidents of the Society have
inaugurated the same with the recitation of the
antiphon of what has been called The
Universal Prayer or The Universal Invocation.
Extremely simple, these words have the
magical power of a mantram: Annie Besant.

In early 1923, Dr. Annie Besant, then
President of the Theosophical Society, wrote
some lines that have since become well known
to all members around the world. They have
been translated into various languages, and
have become, undoubtedly an almost
indispensable part of the vocabulary of every
Theosophist. The words have been set to
music, intoned, and sung, and few meetings of
the Theosophical Society held since that year
have been opened without reciting those
verses. At each International Convention, the

So be it, I hope that this reflection
on the necessary unity in this
pandemic and, above all, the
explanation about the invocation of
Annie Besant will inspire you because

2

Joy Mills’ source:
https://www.theosophical.org/files/resources/
articles/OHiddenLife.pdf
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of its beauty, meaning and depth that it
represents3.
Moreover, I trust very much that the depth of Annie Besant’s invocation is
understood and I wish that the entire theosophical community take care of
themselves, health is important, that they help their fellow men and that they keep
studying and practicing the treasures Theosophy has bequeathed us.
Also I want to inform you that we already have an ISSN registration, we thank the
international ISSN agency in its place in the Dominican Republic for the registration
that has been granted to us and of course, our gratitude and recognition to Magaly
Polanco who has been very important in this registration
Finally, we will see each other in the next issue of November.
Isaac Jauli
Director of the Pan-American
Journal of Theosophy.

3

Another fragment from Joy Mills’ article
also reads the following:
In some versions of the mantram, the word
also has been substituted for the word
therefore, but it may be noted that in Dr.
Besant’s original version, the latter word is
used. There is a subtle, but very definite,
difference between the two words. “Also” is
an additive word; it means “in addition to,”
“this plus that,” etc. “Therefore” has the
connotation of “subsequent upon,” “as a result

of”; it is not augmentative. What is intended in
the mantram is the realization that when the
feeling of unity is present, recognition of the
oneness with the Supreme Reality that is
Light, Life and Love, then there follows upon
that recognition the realization that one is
inevitably united with all other creatures. For
how can we be one with the Supreme and
remain separate from, distinct from, all others
who are equally rooted in the One Reality?
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Issue dedicated to the memory of Julita Ballesteros RIP
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Theosophy – A Shoreless Ocean
Erica Georgiades4
________________________________________________________
Abstract: In this essay an extensive investigation is carried out on the meanings of Theosophy
through very important characters in the history of human civilization. Transiting from the
Alexandrian lovers of truth called Philaletheians, passing through Porphyry, the emperor Julian,
Brucker and through Paracelsus, and even leading to the Theosophical Society and the writings
mainly of H.P. Blavatsky.

Key words: Theosophy, Philaletheians, Porfirio, Sociedad teosófica, Blavatsky
It is a sacrilege not to preserve the immortality of the soul, raising it to the level of the holy
and uniting it to the divine with bonds which cannot be broken or loosened, but by contrast
to pull and drag downwards the divine which is within us, confining it to the earthly, sinful
and Giant- or Titan-like prison. (Damascius, Phil.Hist.19, Athanassiadi)
In not defining Theosophy, the
Theosophical Society acknowledges the
difficulty in defining it because it can be
interpreted in many different ways. It is
beyond my scope to investigate the many
interpretations given to Theosophy. In this
article, I aim to provide an outline of the
meaning attributed by Neo-Platonists and
H.P.B. to Theosophy. I will not discuss
Christian theosophy because there is no
space to do so here, although I will briefly
mention the Church father Origen of
Alexandria (A.D. 184–253) and PseudoDionysius the Areopagite (5th–6th century
AD). Instead, I will focus on what
Blavatsky claims to be the source of
modern Theosophy.
In
the
book The
Key
to
Theosophy Blavatsky, quoting Alexander

Wilder
(1823-1909),[1] said
that
according to Diogenes Laertius[2] the
word Theosophy was coined, during the
Ptolemaic dynasty,[3] by an Egyptian
priest called Pot-Amun.[4] I have read all
existent writings of Diogenes Laertius in
search of Pot-Amun but could not find any
reference to this Egyptian priest.
Additionally, Blavatsky says that modern
Theosophy is an offshoot of NeoPlatonic[5] philosophy. For instance,
when asked about the meaning of the word
Theosophy she replied:
“It comes to us from the Alexandrian
philosophers, called lovers of truth,
Philaletheians, from phil “loving,” and
aletheia “truth.” The name Theosophy
dates from the third century of our era, and
began with Ammonius Saccas and his

4

Editor of the FOTA Bulletin, researcher in Theosophical History; Secretary of the International Conference
on Theosophical History since 2018. Director of the European School of Theosophy since 2016; and a
member of the Theosophical Society since 1991.

11

Pan-American Journal of Theosophy Vol 2 No. 1
disciples, who started the eclectic
theosophical system.” [6]
Up to date, the earlier reference to
Theosophy[7] is traced back to a
“fragment from the great scholar
Apollodorus of Athens (c. 180 BCE)[8]
who was a pupil of Aristarchus of
Samothrace (c. 217–145 BCE), the head of
the Alexandrian Library (c. 153 BCE).”
[9] Moving forward in time, the word
Theosophy was used by Church father
Origen of Alexandria, who was taught by
Ammonius Saccas,[10] on his Commentaries to Psalms.[11] Ammonius Saccas
(3rd Century A.D.) did not write down his
teachings. Also, no writing of one of
Saccas’ most famous disciples, the NeoPlatonist Plotinus (A.D.204–270) has been
preserved, except what was compiled by
one of his disciple Porphyry (A.D. 234–
305). In the compilation the word
Theosophy was not used. However,
Porphyry did use the word Theosophy
(Theosophia) in his writings, and referred
to it in the following manner:
“In the land of Hindus, divided in many
ethnicities exists the ilk of theosophos, and
the Greeks are accustomed to referring to
them
as gymnosophists [naked
philosophers]. There are two sects
of gymnosophists, one is headed by the
Brahmans
the
others
by
the Shramana (śramana). While
Brahmans maintain the hereditary
succession of theosophia -exactly as
happens
with
priesthood
–
the Shramana[12] comprises a social
category composed by those who want to
practice Theosophia.”[13].
Porphyry uses the word theosophos to
refer to persons who are “wise on divine
things” and theosophia (theosophy) to
refer to the knowledge of divine things.
Additionally, in his work On Abstinence
from Animal Food, he uses the word
theosophy, at least three times, to refer to

people living a way of life which would
lead to the union with the divine:
“And a divine person is the one who tries
to be free from the passions of the soul,
fasting from food that instigates passion,
nourishes itself with theosophia and in this
manner resembles to noble and right
divine forms also officiating mental
sacrifices. One who appears before god,
with white garment, pure soul and
imperturbability derived from improper
chyme and soul passions.”[14].
According to Porphyry, a theosophos is
someone who tries to control their desires
and respects all forms of life. For him,
vegetarianism is a sine qua non condition
for a virtuous life and has a dual function:
a. the exercise of compassion; b. a selfcleansing
process,
meat
strengthens pathos (passions)
which
should be kept at bay. He also refers to
theurgy as practical Theosophy,[15] and
intelligent-wisdom as an expression of this
Theosophy. Theurgy, (Greek: θεουργία),
meaning “divine act” is “a term coined by
late second-century Neo-Platonists to
describe the deifying effect of Chaldean
rituals[[16]], the remnants of which are
now preserved as the Chaldean Oracles.”
[17] It was introduced in Neo-Platonism
by Iamblichus (A.D. 245–325), leader of
the Neo-Platonic School in Syria, and it is
comprised of Egyptian and Chaldean ritual
practices aiming at the intensification of
the presence of higher beings on earth.
Theurgy, according to Iamblichus, allows
the divine to be revealed through the
practitioners’ divine acts or work. [18]
The Emperor Julian the Apostate (A.D.
331–363) refers to theosophia in the
following manner:
“You are yourself an ardent admirer of
Iamblichus for his philosophy and of his
namesake for his Theosophia. And I too
think, like Apollodorus, that the rest are
not worth mentioning compared with those
two.” [19]
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When Julian the Apostate mentions
the theosophia of Iamblichus, he uses the
term to refer to intelligent or inspired
wisdom,
leading
someone
into
constructing its own personal theory about
divine things.
Furthermore, in the Praeparatio Evangelica, a work of Christian apologetics
written by Eusebius of Caesarea
(A.D.260/265–339/340), we find another
quote attributed to Julian the Apostate,
also shedding some light on the earliest
meaning attributed to theosophy:
“In addition to this, you have heard
the theosophia mystica, which led the
wonderful sages of Egypt to worship
wolves and dogs and lions: you have learnt
also the miracle of the beetle, and the
virtue of the hawk. Laugh not then in
future at their gods, but pity the thrice
wretched human race for their great folly
and blindness.” [20]
In this instance, Julian refers to theosophia
mystica (mystic theosophy) as the secret
divine-wisdom that influenced and led the
Egyptians to create their religious system.
Based on this, it is feasible to infer that
Julian interprets theosophia as divinewisdom, which may lead someone into
creating their own personal theory about
divine things.
On
the
other
hand,
in De
Mysteriis, Iamblichus uses the word
Theosophy to refer to divine inspiration
and claims that the Egyptian theosophists
had the knowledge of what he calls an
ancient theurgic-wisdom. [21]
In the beginning of the 6th Century, the
mystic writings of Pseudo-Dionysius the
Areopagite, a Christian Neo-Platonist
famous for interpreting both the NeoPlatonic and Platonic philosophies in a
Christian
context,
uses
the
term theosophy in his work The Mystical
Theology where he tries to shed light on
Christian theological and mystical ideas.

In it he mentions theosophia in the
following manner:
“Supernal Triad, Deity above all essence,
knowledge and goodness; Guide of
Christians to Theosophia; direct our path
to the ultimate summit of your mystical
knowledge, most incomprehensible, most
luminous and most exalted, where the
pure, absolute and immutable mysteries of
theology are veiled in the dazzling
obscurity of the secret Silence, outshining
all brilliance with the intensity of their
Darkness, and surcharging our blinded
intellects with the utterly impalpable and
invisible fairness of glories surpassing all
beauty.” [22]
In this instance, theosophy is interpreted as
divine-wisdom inspired by God, which
cannot be transmitted by words. With the
Areopagite, theosophy and mysticism are
blended. Wisdom cannot be attained by a
person, but flows from divinity. This
wisdom is an ultimate mystery and cannot
be transmitted by words, it is ineffable.
Moving forward in time, we find another
interesting source shedding light on
theosophy. This is the book History of
Philosophy written by the German
historian Johann Jakob Brucker (16961770). In spite of Brucker’s biases against
theosophers, his article is quite interesting
from a historical perspective. He referred
to theosophists as a class of philosophers
claiming to acquire their knowledge from
divine revelation (apocalypse). According
to him, theosophers were not satisfied with
the literal analyses and interpretation of
scriptures but:
“They had access to an internal
supernatural light, superior to any other
form of illumination from which is derived
a mysterious and divine philosophy,
manifested only to the chosen favourites of
heaven… Philosophers of this class have
not a common system but everyone
follows the impulse of his own
imagination.” [23]
13
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Brucker also wrote that theosophers claim
to have contact with celestial beings,
which have the role of mediation between
man and god. They acquire their power
with the help of magic, astrology and other
similar arts. He considers Philippus
Aureolus
Theophrastus,
Paracelsus,
(1493–1541) a theosophist, because he
was contacting all kinds of persons
professing knowledge of secret arts and
borrowed some of his ideas from the
Platonists and Cabbalists of Alexandria.
He also considers Jacob Boehme (1575–
1624) a theosophist, because after seven
days of silence he entered in ecstasy and
was touched by the intuitional vision of
God. He also considers John Baptista Van
Helmont (1580–1644) a theosophist,
because his writings and theories united
theosophical mysticism with scholastic
studies. The same is attributed to Van
Helmont’s son, Franciscus Mercurius Van
Helmont (1614–1699), because he
incorporates Cabalism from his father’s
system. Still, according to Brucker, Peter
Poiret (1646–1719) was also a theosophist
because he converted himself to mysticism
after meeting Jeanne-Marie Bouvier de la
Motte-Guyon (1648–1717), also known as
Madame Guyon, and became an enemy of
Cartesian philosophy. For Brucker, the
entire society of Rosicrucian (16th
Century) was also formed by theosophists,
because they claimed to have acquired
their gift – to explain the most important
secrets of nature – through divine
revelation, and claimed to possess the
philosophical stone. Brucker also
mentions the following:
“Although the eccentricities of this sect
[Theosophists] are too various to be
deduced into a regular system, they are all
to be traced back to one common source,
the renunciation of human reason. The
whole dependence of these philosophers is
upon human inspiration in which intellect
remains passive and they wait in sacred

stillness and silence of the soul for Divine
Illumination.” [24]
Brucker describes theosophists as a group
of people not satisfied with intellectual
explanations of teachings, but interested in
accessing a supernatural divine-wisdom
(divine light).
As we can see, prior to the foundation of
the Theosophical Society, in late antiquity,
the word Theosophy was used to refer to a
way of life which would lead to the
knowledge of divine things. Theosophy
was also considered as a divine-wisdom
resulting from a process of illumination.
Divine-wisdom could be acquired either
by way of Theurgy or by a way of life
based on ethical precepts and virtues,
linked to some religious or philosophical
tradition, which would lead to divinewisdom. This viewpoint on theosophy of
late antiquity also influenced a number of
mystic and esoteric currents as outlined by
Brucker.
If we analyse the writings of Helena
Petrovna Blavatsky, under the light of the
early interpretations of theosophy,
previously outlined here, we will see that
indeed her writings are within the tradition
of theosophy as a process of divine
illumination. For instance, H.P.B.’s
description of how she acquires
knowledge leads us into the realms of
Theosophy as a process of illumination
derived from an unknown and mysterious
source:
“Knowledge comes through visions, first
in dreams and after [in] images which
appear to my inner eye during meditation.
In this way I learned all the system….
Never not even one word was given to me
through a normal way…. I was never
taught anything written, and the
knowledge I have is so clear.”[25]
Additionally, H.P.B. also said that:
“… higher intuition acquired by
Theosophia – or God knowledge, which
14
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carries the mind from the world of form
into that of formless spirit, man has been
sometimes enabled in every age, and in
every country to perceive things in the
interior or invisible world. Hence, the
“Samadhi,” or Dhyana Yoga Samadhi, of
the Hindu ascetics; the “Daimonionphoti,” or spiritual illumination, of the
Neo-Platonists;
the
“Sidereal
confabulation of souls,” of the
Rosicrucians or Fire-philosophers; and,
even the ecstatic trance of mystics and of
the modern mesmerists and spiritualists,
are identical in nature, though various as to
manifestation. The search after man’s
diviner “self,” so often and so erroneously
interpreted as individual communion with
a personal God, was the object of every
mystic, and belief in its possibility seems
to have been coeval with the genesis of
humanity – each people giving it another
name.”[26]
In H.P.B.’s words, this high-intuition is
Theosophy. She also says that “theosophy
is the shoreless ocean of universal truth,
love, and wisdom, reflecting its radiance
on the earth.”[27] In this instance, she
links Theosophy to virtue echoing
Porphyry’s viewpoint, while suggesting
that a virtuous life is a sine qua
non condition for someone to become
a theosophos. The examples outlined here
suggest that it is possible to establish a link
between some of the ideas presented by the
Theosophical Society to ideas traditionally
linked to Theosophy, prior to the
foundation of the Theosophical Society in
the 19th Century. However, this is not a
linear process and Theosophy nowadays is
considered by many Theosophists as a
specific doctrine linked to H.P.B.’s
teachings. In such cases, Theosophy is
translated as the teachings of planetary
chains; the sevenfold constitution of the
human being; rounds; seven races and so
on and so forth. These notions form a
doctrine showing how the cosmos and

beings evolve toward higher levels of
awareness. In such instances, the
traditional emphasis given to Theosophy
as an ethical way of life, leading to
illumination is replaced by an emphasis on
a technical doctrine. Yet, the interpretation
of Theosophy in terms of doctrine is also
valid, in light of earlier interpretations of
Theosophy which also considered it as
wisdom-teachings.
I will now show in detail different
interpretations of Theosophy by H.P.B.
For instance, she links some symbols to
divine-wisdom (Theosophy): the Ophis
(Serpent) is interpreted as a “symbol of
divine-Wisdom and Perfection.” The
Swan or Goose, Hansa, is interpreted as
representing divine-wisdom beyond the
reach of human understanding, wisdom in
darkness;[28] Atma-Vidya is interpreted as
the “true Spiritual and Divine wisdom;”
[29] divine-wisdom is represented by the
Sun and by Hermes (Mercury [Hermes]),
from whom Thoth-Hermes “received his
divine-wisdom;”[30] “Phta, the Egyptian
Creative Intellect (or Divine Wisdom);”
Kwan-Shi-Yin and Kwan-Yin are
interpreted as the male-female principle in
Kosmos, “Nature and Man, of divine
wisdom and intelligence.” [31] Theosophy
is also interpreted by her as an expression
of divine-wisdom; a virtuous life; divine
knowledge which may be acquired from
within; as the body of teachings of H.P.B.
and other Theosophists; as eternal truths;
as ancient wisdom-tradition and so on. All
this can be resumed to a threefold
interpretation of Theosophy, as provided
by H.P.B.:
a. Theosophy interpreted as beyond the
reach of human-beings, described
in the Secret Doctrine, as wisdom in
darkness.[32] This is considered as an
apophatic wisdom or wisdom obtained by
way of negation and is exemplified, in
some Stanzas of the Secret Doctrine, in
the following manner: Time was not;
15
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Universal Mind was not; The Seven ways
to Bliss were not, and so forth.[33]
b. Theosophy within the reach of human
beings, but impossible to be understood
intellectually. This is described in the
Secret Doctrine as creative-intelligence.
[34]
c. Theosophy as perennial-philosophy,
wisdom-religion, ancient-wisdom and so
forth. This is considered as a body of
teachings taught throughout the ages.
This last interpretation involves a
threefold aspect:
1 – Theosophy as a doctrine such as the
one comprised in the writings of H.P.B.
and others, i.e., planetary chains; the
invisible constitution of the human-being
and so forth;
2 – Theosophy as hidden knowledge
taught throughout the ages by way of
myths, symbols, with occult meanings and
able to be deciphered only by those
initiated in the mysteries of the mind;
3 – Theosophy as a perennial ethical
system capable of leading someone to
realise divine-wisdom by way of
enlightenment.
As briefly demonstrated H.P.B. conveys
different meanings to Theosophy.
Additionally, in The Key to Theosophy,
H.P.B. explains that:
“Theosophy, in its abstract meaning, is
Divine Wisdom, or the aggregate of the
knowledge and wisdom that underlie the
Universe — the homogeneity of eternal
GOOD; and in its concrete sense it is the
sum total of the same as allotted to man by
nature, on this earth, and no more.”[35].
She continues saying that some members
of the Theosophical Society may wish to
practice Theosophy while others may wish
to know it. Then she proceeds explaining
that Theosophy, in relation to the
Theosophical
Society,
should
be
understood and interpreted only in its
abstract sense, because as long as
imperfections are expressed in human

nature no organisation can ever be
considered a vehicle of Theosophy. To that
she adds that to assume that the
Theosophical Society is a vehicle of
Theosophy would be a sacrilege with
catastrophic consequences, such as those
we have witnessed in Christian churches.
However, in another instance she says,
in The Original Programme of The
Theosophical Society that:
“To say that theosophy has no need of a
Society — a vehicle and centre thereof, —
is like affirming that the Wisdom of the
Ages collected in thousands of volumes at
the British Museum has no need of either
the edifice that contains it, nor the works
in which it is found.”[36]
In a different instance she says:
“Theosophy is the shoreless ocean of
universal truth, love, and wisdom,
reflecting its radiance on the earth, while
the Theosophical Society is only a visible
bubble on that reflection. Theosophy is
divine nature, visible and invisible, and its
Society human nature trying to ascend to
its divine parent. Theosophy, finally, is the
fixed eternal sun, and its Society the
evanescent comet trying to settle in an
orbit to become a planet, ever revolving
within the attraction of the sun of truth. It
was formed to assist in showing to men
that such a thing as Theosophy exists, and
to help them to ascend towards it by
studying and assimilating its eternal
verities.”[37]
On one hand, she says that the
Theosophical Society cannot ever assume
to be a vehicle of Theosophy.[38] On the
other hand, she claims that the
Theosophical Society is a vehicle of
Theosophy.[39] Perhaps, she meant that
The Theosophical Society should be a
vehicle to remind people that something
such as Theosophy exists. Care should be
exercised
when
assessing
such
ambiguities. It is not a rare phenomenon
to find ambiguities in esoteric writings,
16

Pan-American Journal of Theosophy Vol 2 No. 1
and the student should exercise
discernment on such matters.
Additionally, H.P.B. also links virtues to
Theosophy and suggests that the
Theosophical Society should be an
organisation promoting a way of life
capable of leading to the realisation of
Theosophy. In this instance, she
emphasizes Theosophy as a set of ethicalmoral principles, which can be taught both
intellectually and in practical ways.
In closing, we saw that Theosophy may be
interpreted as a synonym of truth; as an
ethical system; as a doctrine; as divinewisdom with gradations, i.e., beyond the
reach of human understanding; within the
reach of human understanding. We also
saw that Theosophy, as wisdom-tradition,
may be considered as a doctrine; occult
knowledge taught by way of symbols with
hidden verities able to be deciphered only
by the initiated; a perennial ethical system.
Theosophy is considered to be, at least by
H.P.B., a perennial ethical system which
may lead someone into enlightenment.
This Theosophy is not accessible to
everyone as it is also part of a body of
occult knowledge taught by the initiated.
The manner in which this occult
knowledge is handled is by way of a
symbolic and mystic/occult language.
Theosophy also has gradations and in its
most visible aspect, t can be accessed by
way of comparative studies, as it is in the
very heart of religions, mythologies and
some philosophical systems. It can be also
demonstrated in practical terms by way of
philanthropic work and the practical
promotion of universal brotherhood,
whilst its most transcendental aspect is
related to a profound change in human
nature
leading
to
enlightenment.
Considering all of this, it seems that, as
H.P.B. said, Theosophy indeed resembles
a shoreless ocean.
Endnotes

[1] Alexander Wilder was an American Scholar
and Neo-Platonist.
[2] Diogenes Laertius was an ancient Greek
biographer who catalogued the life of eminent
philosophers.
[3] Ptolemy (303–282 BC) was a general of
Alexander the Great. The Ptolemaic dynasty ruled
Egypt for 275 years. It was the last dynasty of
ancient Egypt.
[4] Blavatsky 1889.
[5] The term Neo-Platonism is a neologism coined
in the 19th Century by Thomas Taylor (17581835). See Rangos 2015.
[6] Blavatsky 1889: Section I.
[7] There may be earlier references.
[8] I haven’t read the fragment yet, so I cannot
comment it.
[9] Santucci, cited in H.P. Blavatsky’s Theosophy
in Context: The Construction of Meaning in
Modern Western Esotericism, Rudbøg T. p.
76., 2012/2013, PhD thesis, University of Exeter.
[10] Ibíd. See also Edwards 2018.
[11] Rudbøg 2012:75.
[12] A śramana is a nomadic ascet in some
traditions, of ancient India, such as Jainism,
Buddhism and Ajivika.
[13] Πορφύριος, Περί Αποχής Εμψύχων, 17, π 237,
β. και β. 4,17,227.)
[14] Πορφύριος, Περί Αποχής Εμψύχων 141-44σβΙΙ)
[15] Beatrice 2001: xxix.
[16] The Chaldean Oracles are hexameter verses
written by Julian the Chaldean and his son Julian
the Theurgist. Chaldean is a term metaphorically
used as the oracles are related to middle Platonism.
It has been suggested the technique used to write
the Chaldean Oracles was one of “calling and
receiving,” and the oracles were extracted from
Plato’s soul. The oracles were considered sacred by
Porphyry. Majercik 1989:1-5.
[17] Shaw 2013
[18] ibid.
[19] Epistle 12:14.
[20] Teol. Et Scr. Eccl., Praep. Evang: iii-v-4-2.
[21] Siemons 1988: 8.
[22] Pseudo. Dyon. Myst. Theol. I
[23] Brucker: 1742: v2-c3.
[24] Brucker: 1742: v2-c3.
[25] Blavatsky, 1910: 685.
[26] Blavatsky, 1879: 1-1.

[27] Blavatsky, 1889: siv.
[28] Blavatsky 1888: V1-79
[29] Ibid, p.169.
[30] Blavatsky 1888, vl. I Stanza I.
[31] Ibid.
[32] Ibid, p. 353.
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[33] Ibid.
[34] See Ibid. HPB used the notion of intelligence
interchangeably with the one of consciousness
[awareness]; as an expression of Mahat, universal
soul; as manas; as ineffability and in a number of
different ways. Ineffability is a “mystical negative
experience, which defies expression,” i.e. cannot
be described by words, James 1902.
[35] Blavatsky 1889, section IV.
[36] Blavatsky 1886.
[37] Blavatsky 1889, section IV.
[38] Blavatsky 1889, section IV.
[39] Blavatsky, 1886.
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Correspondence Analysis mainly through the Analysis of some
Fragments of the Chapter Some Papers on the Bearing of Occult
Philosophy on Life, which Appear in the last Part of the Secret
Doctrine, Volume III, Edition 1897.
Enrique Reig5

Abstract: This article analyzes some of the schemes that Blavatsky used with her students from the
Blavatsky lodge during the last years and months of her life. The work that collects these teachings
is the Secret Doctrine, volume III of 1897, edited by Annie Besant. In this article the comments made
about the publication of this work are analyzed. Later some diagrams are used to show the enormous
ramifications that the correspondence principle has; then the vibrations are described as very
important elements to understand the correspondence and finally conclusions are made regarding the
power people have, so that, through our thoughts, we can generate subtle types of vibration which
will facilitate our existence in this life and in the subsequent ones.

Key words: correspondence, Besant, Blavatsky, colors, musical notes, vibration.
Background:
The work whose schemes are going to be
used for the development of this article, is
based on volume III of the Secret Doctrine
published by Annie Besant in 1897. This
material has important clarifications on a
large number of topics. However, having
been published years after HPB's death by
Annie Besant, many Theosophists reacted
with criticism towards the work.
Therefore, it is necessary to share the
opinions of what was said about that
volume.
First opinion:
“In volume 1 of the Secret Doctrine,
Blavatsky promised a third volume and
projected a fourth. That promise was
repeated at the end of volume 2 ... She was
left with some leftover material from
volume I as she had originally conceived
it. . .but it seems that relatively little has
5

been written about it ... When Annie
Besant tried to find the unpublished
material, she was able to locate very little
that seemed to belong to what HPB had
intended for the continuation of the book.
The little information Besant found was
combined with some instructions that
Blavatsky had written for the members of
the Esoteric Section ... and that material,
no doubt a mixture of things, was
published ... as the "third volume" of
HPB's work. The "third volume"
undoubtedly contains some material - that
of the lives of famous occultists - which
had been rejected from the first volume of
the original work. But it also contained a
great deal of material that was certainly
never intended to be part of the Secret
Doctrine."
John Algeo, Getting Acquainted with the
Secret Doctrine: A Study Course, ed. of
1990, 23-4.

Theosophical Society in Puebla, Mexico.
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Second opinion:
This point of view was also received in my
initial opinion. But after a great study of
the Würzburg manuscripts of the Secret
Doctrine and all other relevant primary
source documents (1886-1897) on the
subject, I am no longer sure that the
theosophical writers mentioned above are
correct in their points of view on Volume
III. In fact, I am inclined to believe that
pages 1-430 of Volume III of the Secret
Doctrine published in 1897 was the actual
third volume that HPB claimed. (Pages
433-594 of that published volume consist
of H.P. Blavatsky's esoteric teachings
given to members of her Esoteric Section
or School during the years 1889-1891 and
are not in dispute). Below is the evidence
and reasoning to support this position.
Daniel Caldwell6
The data offered by Caldwell is important
when he says that: Pages 433-594 of that
published volume consist of the esoteric
teachings of H. P. Blavatsky given to the
members of this Section or Esoteric
School during the years 1889-1891 and
they are not in discussion.
Third opinion:
In: Secret Doctrine, Würzburg Manuscript
by H.P. Blavatsky, page 387, it says the
following:
Let's review two of HPB's descriptions of
the content of the third volume. First, in
the Secret Doctrine (1888, 2: 437), HPB
wrote:
In Volume III of this work. . . A brief
history of all the great adepts known to the
6

Devoted Canadian Theosophist

7
Keightley was a prominent English Theosophist
who helped Helena P. Blavatsky edit her

ancient and modern ones in their
chronological order will be given, as well
as a bird's eye view of the Mysteries, their
birth, growth, decline and final death in
Europe. This could not find space in the
present work.
Also, in the Secret Doctrine (1888, 1: xl),
HPB writes the following:
In that [third] volume there will be a brief
recapitulation of all the main adepts
known to history, and the fall of the
mysteries will be described; after which
the disappearance and definitive and
systematic elimination of the memory of
men of the true nature of initiation and of
Sacred Science began. From that moment
on, her teachings became Occult, and
Magic sailed, but too often, under the
venerable but frequently misleading name
of Hermetic Philosophy. Just as real
Occultism had prevailed among the
Mystics during the centuries preceding our
era, so Magic, or rather Sorcery, with its
Occult Arts, followed the beginning of
Christianity.
I conclude this section with a relevant
quote from a letter by Bertram Keightley
(written from Lucknow, India, on
December 6, 1922, and addressed to
Charles Blech, a French Theosophist):
Regarding the matter raised by H.P.B. for
future volumes, in addition to the first two
published under her own supervision, all
this material has been published in the
third volume which contains absolutely
everything that H.P.B. has left in the
manuscript. [quoted in The O. E. Library
Critic, July 4, 1923] If any Theosophist
knew the contents of the third volume of
H.P.B., it was Bertram Keightley7.
masterpiece, The Secret Doctrine. He founded the
Indian Section of the Theosophical Society and
became her first General Secretary from 1897 to
1901.
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Conclusion: in the book THE SECRET
DOCTRINE,
WÜRZBURG

8

David Reigle is an American author and
independent scholar of Indian Sanskrit scriptures
and their Tibetan translations. He has written on
the Buddhist teachings of Kālachakra, and has

MANUSCRIPT by H.P. Blavatsky,
introduction by David Reigle8, dates and
correspondence related to the confirmation
of volume III appear, let's see some of
them:

published research on accepted reference books in
Theosophy.
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In conclusion, taking into account that this
article includes some of
H.P.B.’s
teachings contained between pages 433
and 594, esoteric teachings that were given
to members of the Esoteric School during
the years 1889 and 1891, and Caldwell
affirming that said contents being part of
the Esoteric School, are not in dispute.

Taking into account all the above, I have
decided to analyze fragments of these
teachings which are contained in the last
part of volume III of 1897. This material,
as has already been said, had been
compiled by Annie Besant.

Introduction:
With the exception of the correction of grammatical errors and the elimination of obviously
un-English idioms, the papers are as HPB left them, save as otherwise marked. In a few cases
I have filled in a gap, but any addition of this type is enclosed within square brackets, so as
to be distinguished from the text. Annie Besant
Preface of the Secret Doctrine, vol. III, London and Benares, 1897.
Original Source

Papers I, II and III of the following were written by H.P.B. and were circulated privately
during her lifetime, but they were written with the idea that they would be published after a
time. They are papers intended for students rather than for the ordinary reader and will
repay careful study and thought…
Annie Besant
Original source
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Articles to be analyzed9:
Fragment I. What happens to those who
start the path to occultism.
There is a strange law in Occultism that
has been proven and tested by thousands
of years of experience and it has not
stopped being demonstrated either, almost
in all cases. For the 15 years that the
Theosophical Society has existed, as soon
as someone commits himself as a
"Probationer", certain hidden effects
appear. Of these, the first one is to get rid
of everything latent in the nature of man,
the faults, the habits, the qualities or
desires, be they good, bad or indifferent.
For instance, if a man be vain or a
sensualist, or ambitious, whether by
9

See appendix.

10

Source: For instance, if a man be vain or a
sensualist, or ambitious, whether by atavism or by
karmic heirloom, those vices are sure to break out,
even if he has hitherto successfully concealed and
repressed them. They will come to the front
irrepressibly, and he will have to fight a hundred
times harder than before, until he kills all such
tendencies in himself.

atavism or by karmic heirloom, those vices
are sure to break out, even if he has
hitherto successfully concealed and
repressed them. They will come to the
front irrepressibly, and he will have to
fight a hundred times harder than before,
until he kills all such tendencies in
himself10.
On the other hand, if he be good, generous,
chaste and abstemious, or has any virtue
hitherto latent and concealed in him, he
will work his way out as irrepressibly as
the rest. Thus, a civilized man who hates
to be considered a saint, and therefore
assumes a mask, will not be able to conceal
his true nature, whether base or noble11.
THIS IS AN IMMUTABLE LAW IN
THE DOMAIN OF THE OCCULT.

11

Source: On the other hand, if he be good.
generous, chaste and abstemious» or has any
virtue hitherto latent and concealed in him, it will
work its way out as irrepressibly as the rest. Thus,
a civilized man who hates to be considered a saint,
and therefore assumes a mask, will not be able to
conceal his true nature, whether base or noble.
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Its action is the more marked, the more
earnest and sincere the desire of the
candidate, and the more deeply he has felt
the reality and importance of his pledge12.
Fragment 2. The correspondences13.
The classical paradigm of the principle of
correspondence is constituted by the
Schrödinger equation14, it is considered
the first quantum explanatory equation. It
is built from the classical Hamiltonian
equation15,
adding
the
quantum
proportionality between the energy and the
Einstein wave frequency16. Thus, it is an
equation of correspondence, because its
form is classical (it is a differential
equation with continuous variables) and its
12

Source: THIS IS AN IMMUTABLB LAW IN THE
DOMAIN OP THE OCCULT.
Its action is the more marked, the more earnest and
sincere the desire of the candidate, and the more
deeply he has felt the reality and importance of his
pledge.
13
A couple of explanations of this law can be
understood through the following: a) There is the
inner man; the lord of thought and imagination,
who subjectively forms all things in his mind,
which the outer man (the material one) can
reproduce objectively. Each of the two works
according to his nature: the invisible, in an invisible
way, and the visible in a visible way; but both work
in correspondence. The outer man can practice
what the inner man thinks; but to think is to act in
the sphere of thought, and the products of thought
are transcendentally substantial, even though they
are not thrown into objectivity on the material
plane. b) The disciples of Ammonius Saccas (see
this article), so called because of their practice of
interpreting all the legends, myths and sacred
mysteries by a principle of analogy and
correspondence.
14

The split between classical and quantum physics
is considered a defining watershed of
correspondences. Bohr's model worked for the
hydrogen atom. In the spectra carried out for other
atoms, it was observed that electrons of the same

effects are discrete (the measure of the
energy levels of an atom).
As above, so below; as below so above,
says the principle of correspondence of
The Kybalion. This principle is probably
the most popular of the seven hermetic
principles of The Kybalion. We are talking
about a document published in 1908 that
claims to be the essence of the teachings of
Hermes Trismegistus.
Another good example of correspondence
is found in the “Book of the Creation”.
There is a treatise on the Sefer Yetzirah,
written by Dr. W. Wynn Westcott17.
According to the Theosophical Glossary
this is the most hidden of all the
energy level had slightly different energies. This
was not explained in Bohr's model, and suggested
that some correction was needed. The proposal was
that within the same energy level there were
sublevels. Schrödinger's (1926) atomic model is a
non-relativistic quantum model. In this model,
electrons were originally viewed as a standing
wave of matter whose amplitude rapidly decayed
as it exceeded the atomic radius.
15

The Hamiltonian H has two different meanings,
although related. In classical mechanics, it is a
function that describes the state of a mechanical
system in terms of position and moment variables.
The quantum Hamiltonian H is the observable that
represents the total energy of a system
16

An Einstein is a unit defined as the energy in one
mole (6.022 × 1023) of photons. The photon, in this
case, is the elementary particle responsible for the
quantum manifestations of the electromagnetic
phenomenon.

17

William Wynn Westcott (1848 - 1925) was a
colonel, magician, and freemason born in
Leamington, England. He is recognized as a cofounder of the Hermetic Order of the Golden Dawn
and an active member of the Theosophical Society.
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Kabbalistic works which are currently in
the possession of modern mystics. It
consists of six perakim (chapters),
subdivided into thirty-three short mishnas
or sections; and deals with the evolution of
the universe based on a system of
correspondences and numbers18. On the
other hand, and continuing with the
correspondences, in this case of Gods and
men, there was the science of
Arithmomancy, which is the science of the
correspondences between gods, men and
numbers, as Pythagoras taught them.
Finally, in the Secret Doctrine (Volume
III, pages 452 and 53) H.P.B. teaches
correspondence in super deep planes. Let's
see: she says that the planets correspond to
human principles, with metals, the days of
the week, sounds and colors. Thus, Mars
corresponds to Kâma-Rûpa, to iron, to
Tuesday, to the note do of the musical
scale and to the red color; the Sun
corresponds to Prâna, gold, Sunday, the
note re and the orange color; Mercury, to
Buddhi, mercury, Wednesday, me and
yellow; Saturn, to Kâma-Manas, to lead, to
Saturday, to fa and green; Jupiter, to the
auric envelope, to tin, to Thursday, to the
note sol and to the blue color; Venus, to
Manas or higher mind, to copper, to
Friday, to the note la and indigo, and the
Moon, to Linga-sarîra, to silver, to
Monday, to the note si and to violet.
In the famous version of the Secret
Doctrine of 1897 the correspondence is
explained between colors, sounds and
principles. Blavatsky says, those who have
read our second volume will remember
that these seven principles derive from
18

There it is said that the Deity formed the
Universe by means of numbers "by thirty-two paths
of secret wisdom", those paths being calculated to
correspond to the twenty-two letters of the Hebrew
alphabet and the ten fundamental numbers. These
ten are the primordial numbers the entire Universe

seven great hierarchies of angels or Dhyan
Chohans who, in turn, are associated with
colors and sounds and collectively with the
manifested logos.
In the eternal music of the spheres, we find
the perfect scale corresponding to the
colors and the number determined by the
vibrations of the colors and the sound that
underlies each shape and guides each
sound; we find the summary of the
manifested universe.
We can illustrate these correspondences by
showing the relationship (correspondence19) of color and sound with the
geometric figures that express the
progressive stages in the manifested
kosmos.
But the student will certainly be exposed
to confusion if, when studying the
diagrams, he does not remember two
things:
1- That our plane, being a plane of
reflection and therefore illusory, the
different notations are inverted and must
be counted from the bottom up. The
musical scale starts from the bottom up
starting with deep do and ending on the
musical scale.
2- The Kâma-Rûpa corresponding to the
Do on the musical scale. Containing all the
potentialities of matter, is necessarily the
starting point on our plane. Moreover, it
starts the notation of each plane and
corresponds to the matter of that plane

came from, and they are followed by the twentytwo letters divided into Three Mothers, the seven
double consonants and the twelve simple
consonants.
19

Author’s addition.
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Before the scheme H.P.B. comments the
following: The musical scale and colors
according to the number of vibrations

proceeded from the world of gross matter
to that of spirit, thus: (scheme taken from
the original)

The Secret Doctrine, edition 1897, p. 476.
Transcription of this scheme for its better understanding:
Principles

Colors

Musical notes

Numbers

State of matter

Chhaya
Shadow
Double
Higher
Manas.
Spiritual Intelligence
Auric Envelope
Lower Manas or a
Animal Soul
Buddhi or Spiritual
Soul
Prana
or
Life
Principle
Kama Rupa. The Seat
of Animal Life

Violet

Si

7–1

Ether

Indigo

La

6-2

Blue
Green

Sol
Fa

5-3
4–4

Critical state called air
in occultism
Steam or vapour
Critical state

Yellow

Mi

3–5

Water

Orange

Re

2–6

Critical state

Red

Do

1–7

Ice

Therefore, using this scheme we can draw
the inner principles of the human being
with greater precision, with the
understanding that, doing it this way
revealed by H.P. Blavatsky, it will produce
better attention and understanding of the
inner nature of each human being.

The following is the scheme where the
inner principles of the human being
appear, taking into account the factors
explained in this profound work of 1897
that collects more precise explanations
than the ones H.P.B. taught in her last days
to those who were her privileged students.
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In the diverse world, there are different
levels of subtle density as taught by the
Secret Doctrine, therefore, we are going to
observe a dispersion in the measurements
of each of

Regarding the diversity of nanometers
associated with colors, we can observe an
interesting dispersion:

Color

Nanometers

Red
Orange
Yellow
Green
Cyan (primary blue)
Blue
Violet

618-780
581-618
570-581
497-570
476-497
427-476
380-427
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Regarding the musical notes, these are divided into their dispersion in Hertz.
Do
Do sharp
Re
Re sharp
Mi
Fa
Fa sharp
Sol
Sol sharp
La
La sharp
Si

21.82
23.12
24.50
25.96
27.50
29.14
30.87

The musical scales with the notes and their
sharps each have a natural vibrational
status that in the manifested space will
produce an appropriate, correct, exact
intonation. These scales correspond, as is
known upwards, in the table appears on

32.70
34.75
36.71
38.89
41.20
43.65
46.25
49.00
51.91
55.00
58.27
61.74

1
2
3
4
5
6
7

one side the Fa belonging to an initial
octave and then the Fa of the next one is
21.82 Hertz and the next one with a
different level of subtlety, but with the
same intonation is 43.65 Hertz and so on.

In the drawing below you can see the correspondence on a staff of the colors of each note.

If we move the point of perception and
now, we look as if we were a series of
superimposed circular principles, the
principles would appear in an ascending

way until we reach a final eventration that
is the Atma. It would look like a circular
chapel where the final part is a peculiar
ascending space.
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From the physical body, looking inwards through all the principles until reaching the Atma.
Fragment 3: correspondences between numbers, metals and planets. Page 457, Secret
Doctrine of 1897.

Transcription of the scheme for its better understanding:
29
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Numbers

Planets

Metals

Colors

1
2

Saturn
Jupiter

Lead
Tin

3
4
5
6
7

Mars
Sun
Venus
Mercury
Moon

Iron
Gold
Copper
Liquid mercury
Silver

Black
White, could
also be purple or
orange
Red
Golden yellow
Green or yellow
Blue
Silver white

Sun: Days of the
week
Saturday
Thursday
Tuesday
Sunday
Friday
Wednesday
Monday

Again, we can observe: a) the septenary
nature of the plane of manifestation, b) the
correspondence between the various
elements that make up the manifestation.
In the end, everything comes from the
ONE, it is divided into septuples and from

there into septuples of septuples, with
which one can understand the different
taxonomizations that exist in every
manifestation.

Something very interesting is that the
sevenfold correspondence is not only
numerical, that is, as we have seen in
musical notes which are octave up and
down. Every correspondence by naming
its seven numbers that correspond to each
number, i.e., in the number two of the first
septuple when dividing it, we not only
have seven numbers, but each number has
a name and is identical to that of the
immediate original source. In other words,
if we use the inner principles of the human
being that, as we know, begin with Atma,

and continue in successive order with
buddhi (2), manas (3) kama-manas (4)
Prana (5) linga-sarira (6) and physical
body (7), when dividing manas we would
have: level 1 manas-atma, 2 manasbuddhi, 3 manas-manas, etc. And these in
turn are divided again in the same way at
the next level. Let's see the scheme that
H.P.B proposes to her students in the same
work we are analyzing, the Secret
Doctrine, volume III of 1897.

Original scheme in vertical and horizontal manner, the same one to be able to appreciate the
subdivisions. You can see the sequence of principles and colors and then within each
principle the subdivisions which have the same elements in a more reduced version. As it is
above (violet, indigo, blue, green, yellow, orange and red), it is below within each color:
(violet, indigo, blue, green, yellow, orange and red). Let's see:
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At the end of the day everything is vibration, subtler or denser, everything is space, room,
clusters, and we continually go towards them when we think what we think. The higher
vibrations correspond to the higher principles Atma, Buddhi and higher mind. And
successively they become denser downwards. We can then conclude according to this scheme
that red kama is much denser than higher blue mind, etc.
Vibration
Vibration
occurs
throughout
the
manifested universe and therefore also in
man. Science has long advanced in
defining and measuring vibration, as well
as in investigating its effects on the
universe and on man.
Besant. A. (1897) comments that Matter is
alive, and thus we can affirm that "there is
no force without matter, nor matter
without force"; one and the other are
united in an indissoluble pairing. It is in
continuous movement, taking shape under

each tremor or vibration of life and
adapting to each change of movement.
An example is that of molecular
vibrations. The covalent bond behaves like
a spring. If the molecule is diatomic (H-H,
H-F), the atoms move in a unique
direction, approaching and moving away.
This way of moving is called tension of
vibration. Triatomic molecules, for
example, CO2 (O = C = O), have two
tension movements. Symmetric tension,
the two O-s approach or move away from
C. non-symmetric tension, one O
approaches C while the other moves away.

An example of vibration in the physical plane is the Simple Harmonic Movement perfectly
explained by White G (1990): The simplest movement that can exist is the movement in one
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direction, of a mass controlled by a single spring. If the spring is tightened or displaced
outward, removing the force will tend to return to its original place20.

Time

l
dua
Gra ear
w

If there were no friction in the system, the oscillation would continue at the same rate and
amplitude forever. However, this is not the case, in mechanical systems the amplitude of the
vibration gradually decreases and the energy is converted into heat.
Now, Sharamon, S. and Baginski, B. (2018) comment the following: The energy that acts
behind the material manifestation of the body and its functions and capacities is composed
of a complex energy system without which the physical body could not exist. This energy
system is made up of three fundamental components: 1) Non-material bodies or energy
bodies. 2) The chakras or energy centers. 3) The nadis or energy channels. In this system the
nadis constitute a kind of intangible arteries. The word 'nadi' comes from Sanskrit and
roughly means 'tube', 'vessel' or 'artery'. Its function is to conduct the "prana" or vital energy
through the non-material energy system.
In ancient philosophy there are references to these energy centers which were called padmas,
chakras and padmas (lotuses or plexuses). Thakar (1983) quoting the Aphorisms of Patañjali
comments the following:
The name of padmas is given to the various plexuses (chakras or lotuses formed by nerves
and ganglia in different parts of the body. It is generally believed that they are seven in
number, and are called: âdhâra (located in the anus), adhisthâna (between the navel and the
virile member), manipûra (in the navel), anâhata (in the heart), vichuddhi (in the throat),
âjnâ (between both eyebrows), and sahasrâra (probably in the pineal gland).

20

The mass will have some kinetic energy and will pass the resting position and deflect the spring in the
opposite direction. It will slow down until it stops at the other end of its travel where the spring will begin to
return to its point of equilibrium.
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Manilal Dvivedi, Comments on the Aphorism of Patañjali, quoted by Thakar (1983).
In relation to
electromagnetism.

the

vibration

of

Creative research has long existed linking
even entire fields of art, Jones, A. L.
(1901). He makes an analysis of the work
La musique des couleurs, by L. Favre from
1900. He comments that the essence of this
book was to show the possibility of a
"music of colors" analogous to the music
of sounds. He also comments that it is
possible and practicable. General
discussions are about the effects of
"vibration", "emotion", among others.
Mondragón, P. (2006) comments that there
are different types of electromagnetic
waves depending on their wavelength (λ)
and frequency (ν) of propagation, but all of
them travel at the speed of light (c), and
can relate as follows: 𝑐 = 𝜆 𝜈 One of the
most important characteristics of an
electromagnetic wave is that it can
transport energy from one place to another.
In 1900, the German physicist Max Planck
claimed that radiation was emitted in the
form of quanta, packets of energy of a
given frequency, which Albert Einstein
would later call photons. Metzger, W.
(1928) comments that the double curves
obtained at the point of the "Adam's apple"
are most likely caused to some extent by
the special mechanism of "open tones",
and also by the second partial of bronchial
resonance.
Continuing with human effects, Sherrick,
C. (1953) reports experiments that
investigated the role of the skin and
underlying tissues as a mechanical system
that produces the usual V-shaped shape of
the vibration sensitivity curve, all of this in
function of the frequency at which said
vibration is emitted. Therefore, it is

necessary to review the way in which
vibrations are studied: For some authors
they are divided into several axes:
Direction Vibrations can occur in three
linear and three rotational directions. In the
case of seated people, the linear axes are
designated as the x-axis (longitudinal), yaxis (lateral), and the z-axis (vertical).
Rotations around the x, y, and z axes are
designated as rx (roll), ry (pitch), and rz
(drift), respectively. Vibrations are usually
measured at the interface between the
body and the vibrations.
Magnitude: Oscillatory displacements of
an object alternately involve a velocity in
one direction and then a velocity in the
opposite direction. This change in velocity
means that the object experiences a
constant acceleration, first in one direction
and then in the opposite direction. The
magnitude of a vibration can be quantified
as a function of its displacement, its speed
or its acceleration. For practical purposes,
acceleration is usually measured with
accelerometers. The unit of acceleration is
meter per second squared (m/s2). The
acceleration due to Earth's gravity is
approximately 9.81 m/s2.
For a sinusoidal motion, the acceleration,
a (in m / s2), can be calculated from the
frequency, f (in cycles per second), and the
displacement, d (in meters): a = (2πf) 2d.
This expression can be used to convert
measurements
of
acceleration
to
displacements, but it is only accurate when
the motion occurs at a single frequency.
Phenomenon of Raynaud Giovanni
Loriga, an Italian physician, first reported
in 1911 that stone cutters using pneumatic
hammers on marble and stone blocks in
some saw mills in Rome suffered from
attacks of whitening of the fingers, similar
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to the digital vasospastic response cold or
emotional stress described by Maurice
Raynaud in 1862. Similar observations
were made by Alice Hamilton (1918) on
stone cutters in the United States, and later
by various other researchers. Various
synonyms have been used in the literature
to describe vibration-induced vascular
disorders: dead or white finger,
occupational Raynaud's phenomenon,
traumatic vasospastic disease, and, more
recently, vibration-induced white finger
(VWF). Clinically, VWF is characterized
by episodes of white or pale fingers caused
by spastic occlusion of the digital arteries.
The attacks are usually triggered by the
cold and last 5 to 30 or 40 minutes. During

an attack, complete loss of tactile
sensitivity may be experienced.
Various synonyms have been used in
literature to describe vibration-induced
vascular disorders: dead or white finger,
occupational Raynaud's phenomenon,
traumatic vasospastic disease, and, more
recently, vibration-induced white finger
(VWF). Clinically, VWF is characterized
by episodes of white or pale fingers caused
by spastic occlusion of the digital arteries.
The attacks are usually triggered by the
cold and last 5 to 30 or 40 minutes. During
an attack, complete loss of tactile
sensitivity may be experienced.

Conclusion:
Every vibration we produce is a Skandha. The Skandhas are intimately linked to the paintings
of the Astral Light, which is the environment of impressions, and the Skandhas or vibrations,
related to the subjective or objective man, are the links which attract the Ego that
reincarnates, the germs left behind when this Ego enters the Devachan and they have to be
picked up again and exhausted by a new personality. A change of mind, or a glimpse of
spiritual truth, can suddenly turn a man to the truth, even at the very hour of his death, thus
creating good skandhas for the next life. The last acts or thoughts of man have an enormous
effect on his future life, but he would still have to suffer for his guilt, and this is the basis of
the idea of a lastminute repentance. But the karmic effects of the past life must continue,
because man, in his new birth, has to collect the vibrational impressions left in the astral
Light. Skandhas are karmic and non-karmic. They can produce elementals by an unconscious
Kriyâshakti. Each elemental launched by man has to return to him sooner or later, since it
is his own vibration.
H.P. Blavatsky, Doctrina Secreta, vol. III, 583 a 588
Everything is linked, although apparently
separated. We are in correspondence, we
are not isolated beings, our principles are
related to external principles of the highest
importance. The fact that according to our
way of thinking and acting generates a
special type of vibration, will bring about
inevitable correspondences.

Knowing that there are correspondences
between multiple things and that we are
not alien to it, will help us to take care of
our thoughts in the understanding that
thinking in one way or another generates a
peculiar magnetism or vibration that could
be good or bad and that once emitted can
inadvertently infect things external to us.
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A man can pour his magnetism into such an object, so that his definite rate of vibration will
radiate from it as light radiates out from the sun. The influence put into such an object may
be either good or evil, helpful or harmful. In many cases such magnetic action resembles
(page 211) that of a cordial – that is to say, it is highly stimulant; in other cases, it is arranged
for the purpose of calming and soothing the subject, so that he may overcome his fears or his
agitation.
C.W. Leadbeater, Some Glimpses of Occultism, p.138 (pdf)
Human beings have different situations
depending on the sevenfold manifestation
to which we belong, we are primarily part
of the ONE, secondarily we are part of a
unit within the septuple, tertiarily we
belong to a sub-unit within the septuple of
the septuple. If we can observe ourselves

on the highest plane, we will feel united
with the whole. If we perceive ourselves
from the tertiary, we will find ourselves
separated from the other clusters that have
their own correspondences with various
elements that include them.

If I think strongly of any simple concrete form in my physical brain, I make that form in
etheric matter, so that it can be seen by a clairvoyant; but in the effort of making that image
I send out etheric waves all around me, like the waves which radiate from the spot where a
stone falls into a pond. When these waves strike upon another etheric brain, they tend to
reproduce in it the same image. It is not the image itself which is sent out, but a set of
vibrations which will reproduce the image. It is not like a speaking tube, through which the
voice itself passes, and could be heard as a voice at any point of its journey. It rather
resembles a telephone, in which it is not the voice itself which is conveyed, but a number of
electrical vibrations set up by the voice, which when they enter the receiver are transmuted
into the sounds of that voice once more. If you cut the telephone wire and listened (Page 176)
at the end of it without a receiver, you will hear nothing, for the vibrations are not the sound,
but under proper conditions they will reproduce the sound.
C.W. Leadbeater, Some Glimpses of Occultism, p. 116 (pdf).
Thought, speech and action that has
affected others, sooner or later will come
back to us. The most relevant conclusion
of this article is to carefully meditate on

what we think and the effect that it has on
others and in the long term on ourselves.
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The Dream of the ALL and its Correspondence with the
Human Dream Analysis based on the Wisdom of The
Kybalion21 and its 7 Hermetic Laws
Maria Mengelt22
___________________________________________________________

Abstract: In this essay I present some reflections about our existence. As is known, every human
being, especially if he/she already has a certain degree of inner development, has asked him/herself
at some time in his/her life: Where do I come from? What is my origin? And where am I going? We
could answer these deep questions in a superficial way, for example, we could say that we come
from our parents who gave us physical life, that we come from a certain place because we were
born and raised there. Then they educated us by saying that God is the creator of everything.
However, for serious seekers, these are not satisfactory explanations. There are always those who
sense that there must be something more and they start to investigate. This essay has the purpose of
delving further into these questions, and in order to achieve this, the content is based on the book
The Kybalion, which offers us a deep archaic knowledge beyond our times.

Key words: Kybalion, Theosophy, deep existential questions.
"THE ALL creates in its Infinite Mind countless Universes, which exist for aeons of Time —
and yet, to THE ALL, the creation, development, decline and death of a million universes is
as the time of the twinkling of an eye." - The Kybalion
The Kybalion is a document that was
published in English for the first time in
1908 in Chicago. It is a study on the
Hermetic Philosophy of ancient Egypt and
Greece. Its authorship is due to an
anonymous group of people calling
themselves The Three Initiates, although
the bases of Hermeticism are attributed to
its great founder Hermes Trismegistus (the
thrice-great), who is estimated to have
lived in ancient Egypt before the time of
the Pharaohs and according to the legend,
he was Abraham's guide. Hermes is
considered to be the great central sun of
occultism. The Hermetic Teachings are
21
22

found in all the countries, in their
philosophies and religions, but they are
never identified with a particular nation or
with a specific philosophical or religious
group. However, due to the lack of
conclusive evidence on the physical
existence of Hermes, the historical
character has been fictitiously constructed
from the Middle Ages to the present day,
reinforcing itself especially after the
revival of esotericism.
"The Principles of Truth are Seven; he
who knows these, understandingly,
possesses the Magic Key before whose

El Kybalion, Los Misterios de Hermes, Tres Iniciados, www.deeptrancenow.com/elkybalion.pdf
Miembro de la Sociedad Teosófica en Suiza.

37

Pan-American Journal of Theosophy Vol 2 No. 1
touch all the Doors of the Temple fly
open." - The Kybalion
The entire Hermetic Philosophy is based
on these seven principles which are the
following: The principle of mentalism, of
correspondence, of vibration, of polarity,
of rhythm, of cause and effect, and of
gender.
The principle of mentalism teaches us:
“THE ALL is MIND; the Universe is
mental." It explains us that everything in
the phenomenal world or in the universe is
a mental creation. And that is the mind in
which we live, move and have our being.
It is the principle that allows us to
understand the laws of the universe,
applying them in our lives for our wellbeing
and
development,
thinking
intelligently and exercising free will. One
of the ancient Masters wrote long ago: "He
who grasps the truth of the Mental Nature
of the Universe is well advanced on The
Path to Mastery." The Kybalion
The principle of correspondence teaches
us: “As above, so below; as below, so
above." It shows us that all levels of
existence are linked together. There is a
harmony between the physical, mental and
spiritual. There are levels beyond our
knowledge, but the principle of
correspondence allows us to understand
that the processes here on earth are
compared to what happens on higher
levels. By studying the human being, it is
possible to understand that there are higher
beings or hierarchies (archangels, devas).
The conditions of the universe
(macrocosm) correspond to those of our
world and of the individual himself
(microcosm).
The principle of vibration means that:
“Nothing rests; everything moves;
everything vibrates." All matter and

energy is subject to vibration. Thoughts,
emotions and feelings are vibrating. The
difference is based on the position in the
scale. The vibration of love differs from
that of anger. A vibration of a spiritual
level occurs at such an infinite rate of
intensity and rapidity that it is practically
at rest, just as a rapidly moving wheel
seems to be motionless. The other extreme
would be very gross forms of matter, for
example, a rock whose vibrations are so
low as to seem at rest or dead, but it is not
so.
The principle of polarity contains the truth
that: “Everything is dual; everything has
two poles; everything has its pair of
opposites; …” In reality, the opposites do
not express more than the same thing, but
with different intensity. Let's look at the
example of heat and cold. It's about
temperature, one and the same thing, but
varying in degrees. They meet in the
middle and result in an equilibrium. Thesis
and anti-thesis are identical in nature, but
different in degree (The Kybalion).
Applying this principle, we can, for
example, transform the negative into
positive by directing our aspirations
towards the good.
The principle of rhythm shows us that:
“Everything flows, out and in; everything
has its tides; all things rise and fall; …”
According to this principle all movements
are repeated after a certain interval: day
and night, seasons of the year, action and
reaction, appearance and disappearance.
These are short and long cycles that arise
and fall eternally at all levels: in man,
animals, nature, worlds, planets and the
universe.
The principle of cause and effect, also
known as the law of Karma, indicates that
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"... Everything happens according to the
law; …" Nothing occurs by chance.
Colloquially we talk about coincidences or
luck because we ignore the law; however,
even the latter are based on a cause. The
masses of people are carried away by the
wills and environment imposed on society
without reflection and without a real
purpose. The knowledge of this law and
being aware of the fact that our action in
the present moment has repercussions in
the future, can help us to get to know
ourselves better, act in a benevolent and
more spiritual direction, harmonizing
emotions, applying energies in a useful
way to contribute to a better world for
humanity.
The principle of gender exists
everywhere. "… Everything has its
masculine and feminine principles; gender
manifests on all planes." No creation,
physical, mental or spiritual, is possible
without this principle. Every living being
possesses the two elements that allow it to
procreate, generate, and create. We have a
very clear example of it in the vegetable,
animal and human kingdoms and it is
where we can understand it the most. This
knowledge can reveal many of the
mysteries of life.
Taking into account this idea of generation
and the principle of correspondence "as
above, so below and as below, so above",
the question arises: How was the universe
created? Which would be the principle that
generated it? And the other unavoidable
question is: What is the origin of these
principles? Where did it all start?

The Hermetic teachings speak of the ALL,
the ALL that is the essence, the substantial
reality, the only truth. It is infinite,
absolute, eternal, immutable; it has always
existed continuously and will exist
forever. It is not subject to change. There
is nothing that can destroy it or transform
it into something else. Therefore, it can be
neither matter nor energy, since the latter
are always subject to the law of cause and
effect. The universe has a form, it is in
constant movement and change, so it
cannot be the ALL which has neither form
nor matter. Matter is the physical
foundation for all forms, but it cannot
manifest life or mind.
That is why the ancient teaching says that
the ALL cannot create, except mentally,
meaning without using matter.
What is it, then, that makes the ALL
capable of generating galaxies, universes,
life?
The Kybalion clarifies this doubt in the
following way: "The Infinite mind of the
ALL is the womb of universes."
According to the Hermetic teachings the
ALL is a pure and infinite mind and from
that mind ideation arises. And from that
ideation emanate the Kosmos, the
universes and everything they embrace. It
is called a mental creation.
Many serious esoteric teachings and
philosophies are based on that idea,
including Theosophy. In the Fundamental
Propositions of its Secret Doctrine23, H.P.
Blavatsky speaks of: “An omnipotent,
eternal, boundless and immutable
principle on which all speculation is

23
The Secret Doctrine, Proem, Vol. I, H.P.
Blavatsky, foundress of the Theosophical Society.
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impossible, since it transcends the power
of human conception and could only be
dwarfed by any human expression or
similitude. It is beyond the range and
reach of thought, … it is unthinkable and
unspeakable. … Just as the pre-cosmic
Ideation is the root of all individual
consciousness, so pre-cosmic substance is
the substratum of matter in the various
grades of its differentiation”.
Later in the first Stanza of the same work
we read: “The desire for a sentient life
shows itself in everything, from an atom to
a sun, and is a reflection of Divine
Thought propelled into objective
existence, into a law that the Universe
should exist. According to esoteric
teaching, the real cause of that supposed
desire, and of all existence remains for
ever hidden, and its first emanations are
the most complete abstractions mind can
conceive”.24
From the above we can understand that it
is an ideation, a divine thought, a desire
for life. It can also be presented with the
analogy of a dream, the great dream of
the ALL. The dream of That which in its
essence is unknowable for the human
being; this is how the great thinkers of
humanity explain it. We have given it
many names; we have considered it as a
deity or an infinite and eternal energy. But
actually, it is a mystery for our
understanding.
Let us try to comprehend with the principle
of correspondence. As above, so below; as
below so above! The human being has a
mind because it is part of the mind of the
ALL. Therefore, man can also create
24

Stanza 1.7, The Secret Doctrine, Vol. I, H.B.
Blavatsky
25
Some of these can be consulted in na article of
Scientific American: The Science Behind

mental images, universes, worlds, in his
own mind. However, our mental universe
is the idea of a finite mind, while the
ideation of the ALL is the one of an infinite
mind. Both are of the same type, but they
differ immensely in degree.
The law of mentalism allows us to
understand because it teaches us that the
mind includes everything.
Let's compare it to the dream of the human
being. In the dream we can travel, we can
create mentally, we can have many
experiences of all kinds. In the dream
everything seems real, the people, the
happenings, the feelings: a reality within
the dream. When creating in this way, we
are not using existing materials. The spirit
permeates the mental creation, in the
human being as well as in the ALL (which
is pure spirit in itself).
In dreams there are symbols, images,
messages that, if we understand them, we
can put them into practice in our lives.
There are examples of students who are
able to solve difficult assignments because
they received the answers in their dreams.
Some scientists have made great
discoveries after receiving some signal
during dream experiences.25 A writer can
receive an inspiration for his literary work.
Just as there are people who attain their
achievements in daily life thanks to the
symbols that come to them during sleep, in
the same way the Absolute, the ALL,
generates the universe mentally. A whole
series of principles and laws, hierarchies
and creative energies emerge from the

Dreaming. New research sheds light on how and
why we remember dreams and what purpose they
are likely to serve. By Sander van der Linden on
July 26, 2011.
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ALL which the macrocosm
microcosm are subject to.

and

According to the above-mentioned
assumptions, I ask myself: Are we
"victims" of a dream? Are we the universe,
the planets and the characters of the dream
of the ALL? In esoteric teachings it is
often said that our life is an illusion. If we
consider that we are part of that dream,
that's right, because we would be the

characters in the dream of the ALL.
However, we strongly believe that our
existence is a reality and we feel it, we live
it, we touch it with our whole being. And
we want to affirm it strongly. Hermeticism
teaches us that it is okay. We have every
right to live our own reality in the same
way that the characters in our dreams live
theirs and feel it to be real.

Conclusions: As above, so below; as below so above! The comparison with the dream may
shed a light of understanding to the reader about a concept that is very complex for the
development our mind has at the level of evolution that prevails at the time we live in. We
can consider ourselves very privileged to be part of that great dream. What can we do in
return to be worthy of that privilege? The Hermetic teachings show us the principles which
are the laws of nature and encourage us to live accordingly. It is worth paying attention to
them; let us flow with the ups and downs of our lives; let us observe and respect these
instructions.
Flowing with nature and evolution. Someday we will understand, but our development is
very slow. The time will come when the human being is faced with that infinite light, that
radiance and that wonder of which we have no idea now. An open mind, a pure heart, positive
and kind thoughts can contribute to a more balanced world. Meanwhile, perhaps, we can use
the analogy of the dream in order to get a glimpse for the understanding of that great mystery.
"The lips of wisdom are closed, except to the ears of understanding." - The Kybalion
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Imagination as a
Tool for Self-Realization
Isaac Jauli26
__________________________________________________________
Abstract: This article analyzes the imagination and its applications to achieve realization. This work
begins with Thot who in ancient Egyptian tradition symbolizes the source of spiritual imagination.
Human beings constantly imagine. If we pay attention in our daily life, we will be aware of the fact
that in each step we take images are produced, whether these are in our subtle acts such as friendship,
compassion and love to indicate some, but also in our moments of anxiety and discouragement, of
sadness, failure and discomfort. For this reason, the power of imagination is infinite and becomes our
traveling companion towards the light or towards our enemy who destroys to rebuild. The work ends
with the imagination of the two paths, the one of the right hand and the one of the left.
Key words: Imagination, self-realization, thought, Thoth.

Thought has reproductive power, and when the mind settles on an idea, it is colored by it,
and all other ideas associated with the main one then spring from the mind. HPB. (The
improvement by mastering the mental forces).
In the Theosophical Glossary H.P. Blavatsky mentions that: Being Thoth, one of the most
mysterious gods of the Egyptian pantheon, represents the figure of wisdom, the recorder and
judge, he is the highest authority over all the gods. But in this process of human development
or self-realization of his Divine potential Thoth symbolizes the source of spiritual
imagination, the vision of the divine dream on earth and does not thereby detract from the
capacities of the concrete mind of the seeker. His ibis head, the pen and tablet of the celestial
scribe, who records the thoughts, words and deeds of men and weighs them in the balance,
liken him to the type of the esoteric Lipikas.
He is the lunar god of the first dynasties,
teacher of Cynocephalus, the dog-headed
monkey that existed in Egypt as a symbol
and living memory of the third MotherRace. (Secr. Doctr., I, p. 388). He is the
"Lord of Hermopolis": Janus, Hermes and
Mercury combined. He is crowned with an
ateph and the lunar disk, and he carries in
his hand the "Eye of Horus", the third eye.
He is the Greek Hermes, the God of
Wisdom and Hermes Trismegistus, the
"Hermes Thrice Great", the patron of the
26

physical sciences and the patron and true
soul of esoteric occult knowledge.
As Mr. J. Bonwiek, a member of the Royal
Geographical
Society,
beautifully
expresses: “Thoth ... exerts a powerful
effect on the imagination ... in this intricate
and at the same time beautiful
phantasmagoria of the moral thought and
feeling of that time.
According to Plato, "Thoth-Hermes was
the discoverer and inventor of numbers,
geometry, astronomy, and letters."

Member of the Theosophical Society in Bilbao, director of the Pan-American Journal of Theosophy.
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Proclus, disciple of Plotinus, speaking of
this mysterious divinity, says: "He
presides over all kinds of conditions,
leading us to an intelligible essence from
this mortal mansion, ruling the diverse
multitudes of souls." In other words:
Thoth, as recorder and archivist of Osiris
in the Amenti, the Hall of the Judgment of
the Dead, was a psycho-pompic divinity;
while Iamblichus indicates that "the cross
with a handle (the thau or tau) which
Thoth holds in his hand, was nothing other
than the monogram of his name."
(Theosophical Glossary)
F. Hartmann defines the imagination as
one of the plastic powers of the higher
Soul, produced by active consciousness,
desire and will. In occultism this should
not be mistaken by fantasy. It is also the
memory of previous incarnations, which,
although disfigured by the lower Manas,
always rests on a background of truth
What does this statement trying to define
imagination mean? Here we enter the deep
areas of our Being, where symbols and
paths of self-realization are generated for
the seeker.
Human beings constantly imagine. If we
pay attention in our daily life, we will be
aware of the fact that in each step we are
taking, images are produced, whether
these are in our subtle acts such as
friendship, compassion and love to
indicate some, but also in our moments of
anxiety and discouragement, of sadness,
failure and discomfort.
For this reason, the power of the
imagination is infinite and it becomes our
traveling companion towards the light or
our enemy who destroys in order to
rebuild.

In our dreams we find an important
expression of this power, since the
characters
who
appear
in
a
phantasmagorical way, respond to the
illusory forms caused by the will and
imagination of a person, who uses
imaginative symbols to assimilate daytime
experiences; for the dramas of dreams are
companions to the experiences of daily
vigil. That is, the Soul digests the daily
experiences of each one of us during our
dreams, whether on the astral or mental
planes. This may mean that we can have
either night mares for having transgressed
the principles of our being, or big dreams
for having carried out actions of selfless
love.
When we dream, we live in subtle planes,
we experience our divine or evil nature.
Yes, it is so, remembering Dante Alighieri
in his work The Divine Comedy: To
ascend to heaven, we must first descend
into hell. This statement sounds so simple,
but it involves a lifetime of personal
fulfillment, and for group effect.
Paraphrasing Dr. Carl G. Jung, we could
say that the first link of our self-realization
is to walk through the dark paths of our
personal depth, of those areas of pain and
suffering, of the most innumerable actions
for our moral and superior ethics
represented by the archetype of the
Shadow. And it is in this process that the
imagination plays a very important role.
But going back to the occult teaching
where HPB in her work The Dreams,
(extracted from The Transactions of the
Blavatsky Lodge, 1889) comments that the
functions of true dreams, as she calls them,
cannot be understood unless we admit the
existence of an immortal Ego in mortal
man, independent of the physical body.
From this approach, the clay or personality
form, with its dreams of light and shadow,
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is considered to represent only the socalled frivolous dreams, or otherwise
called kamic dreams (animalized passions
and desires), produced by the mortal
personality, and of true dreams, of the
immortal Ego or individuality, according
to the teaching of esoteric philosophy.
Will, love and imagination are magical
powers that we all possess, but few people
develop them, since they remain inactive
almost in most of us during our entire
lives. But it is in the internal work when
the first existential crises are announced,
as they are called in psychology; the Soul
imagines the new stage in the higher nature
of the individual, in order to transform the
temporary personality and to allow the
intensification of the higher or divine
nature. It is a difficult and complex
transition for most serious seekers, as it
demands to face that darkness which has
been kept hidden by the mask of the
personal ego. To tackle this challenge of
the Soul, only with the imagination as one
of the various effective tools, will allow us
to have access to the sphere of the personal
labyrinth, and with the help of Ariadne,
our Soul, we will be able to triumph after
defeating the Minotaur.

But the use of the imagination must be
responsible on the part of the student, since
the effects of a harmful imagination can
originate various physical affections,
diseases,
stigmata,
monsters
(F.
Hartmann). This aspect of the imagination
when used by the personal ego can
produce negative effects, if it is for selfish
ends and the tremendous potential of the
evocation of images with dense vibrations
is ignored. Remember that the imagination
has magical power and its mismanagement
could be serious.
Paracelsus uses the word magic to
designate the highest power of the human
spirit to govern all external influences in
order to do good. And the opposite, its use
for reprehensible purposes, he calls it
necromancy. (F. Hartmann)
Therefore, the path of human selfrealization runs through two paths as
taught in the past, the path of imagination
to the right and the path of imagination to
the left. Two paths starting together, but
separating themselves by the quality and
purity of the individual or by the darkness
that is enhanced by ambition.

Good and evil, as HPB tells us, only exists in the mind of the human being, since we live in
a Universe where the forces of light and darkness are only expressions of the One. It is the
individual in his ignorance who perceives them as antagonists, when in fact HPB tells us,
they are only the means that the One Life has for the Divine monads to climb by evolution,
towards their conquest of consciousness and freedom.
That which modern phraseology refers to as Spirit and Matter, is One in eternity as
perpetual Cause, and it is neither Spirit nor Matter, but That, translated in Sanskrit by Tad
[or Tat] "That", that is, all that is, was, and will be, or that can be so received by the
human mind. (Secr. Doctr., I, III,8.)
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As long as we are alive there will always be a possibility
for development Will we let it pass? Will we take it?
Saturnino Torrá: Interview in 1991 compiled and adapted by Enrique Reig
Source: https://mytuner-radio.com/es/podcast/saturnino-torra-conferencias-teosoficas-secretarioarkano-788237026

____________________________________________________________________
Abstract: This article was copied from a recording, an interview with Saturnino Torrá in 1991, once
written, footnotes were added to explain some of the concepts and names which Don Saturnino used
during that interview. The link with which the reader can listen to the source, is also indicated.

Key words: Saturnino Torrá, Plotino, Krichna o Krishna.
There is always a possibility - said Don Saturnino Torrá, a theosophist of indelible memory,
of universal mind, of wisdom ready to be shared, of elegance in speaking and extreme depth
in analyzing and sharing. He said it in that interview of November 28, 1991. The following
virtual interviews or adaptations are intended to share with the theosophical community the
wisdom of these great beings who are no longer with us in their physical suits, but whose
teachings constitute a whole legacy that you have to take advantage of.
Problem: No matter how low we fall, can we recuperate? Can we raise up again?
Interview:
The interview that is going to be
compiled and adapted was conducted with
Saturnino Torrá on November 28, 1991.
Below I am going to copy and write it,
adding explanations of the terms that he
used in footnotes but keeping the
inspiration of Don Saturnino by
27

Source: https://mytunerradio.com/es/podcast/saturnino-torraconferencias-teosoficas-secretario-arkano788237026 interview Nov. 28 and 29, 1991.
28
His father, named Patrick, was a small pagan
landlord and his mother, the future Saint Monica,
was set up by the Church as an example of a
Christian woman, of proven piety and goodness, a
self-sacrificing mother always concerned about the
well-being of her family, even under the most
adverse circumstances. It is said that he was
frustrated, so, in 383, he decided to go to Rome, the
capital of the Roman Empire. His mother wanted to

responding questions that were asked at
that time27.
Don Saturnino. Does it matter how
low someone has fallen?
- No – Don Saturnino says – it
doesn’t matter how low you fall,
for example, Saint Augustine28 is

accompany him, but Agustine deceived her and left
her. In Rome a lot of things happened, in the end he
became seriously ill. He was painfully able to
recuperate himself, and thanks to his friend and
protector Symmachus, prefect of Rome, he was
appointed magister rhetoricae in Mediolanum,
Milan of the present-day. Augustine, a person of
multiple talents, became the rival in oratory of
Bishop Ambrose of Milan and it was there in Milan
that Augustine's conversion to Christianity began.
He began to attend Bishop Ambrosio's liturgical
celebrations as a catechumen, being admired by his
sermons and his heart. It was Ambrose of Milan
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-

considered to be the greatest of
sinners, Saint Paul29, an obstinate
persecutor of Christians. We can
see that there is always a
possibility.
Why?
Because man is divine.
We are always looking for a sign or
something, right?
Yes, but when we turn around to
look for it, it is hidden because it
doesn’t want to be looked for in the
mountains, but in the heart. If you
look for it outside, you will not find
it. There is always a distance, a
ditch. But if you look for it in your
heart, you will find that there is no
wall, no fence, no distance,
because our spirit is the divine
man.

who introduced him to the writings of Plotinus and
the epistles of Paul of Tarsus. Through these
writings he converted to Christianity.
Monica, his mother, taught her son the basic
principles of the Christian religion and when she
saw how the young Augustine separating from the
path of Christianity, she gave herself up to constant
prayer in the midst of great suffering. Years later
Agustine called himself The Son of His Mother's
Tears.
29
Paul of Tarsus, Saint Paul. a great evangelizer, a
good speaker, dedicated to the cause of converting
people to Christianity by inspiring their hearts.
Editor of some of the earliest Christian canonical
writings including the oldest known, the First
Epistle to the Thessalonians. He made a 180-degree
turn because, as it is known, he was a persecutor of
Christians during the first stage of his life.
30
Krichna or Krihsna, the most famous avatar of
Vichnu, the "Savior" of the Hindus and their most
popular god. He is the eighth avatar, son of Devakî
and nephew of Kansa, King Herod Indo, who while
searching for him among the shepherds and
cowboys who had hidden him, had thousands of his
newborn children killed.

- Is there something in-between?
- Yes, that is why Blavatsky says:
The Theosophist does not pray,
rather he affirms. I am he!!! I am
Krichna30, I am Brahma31, it is the
greatest tribute to feel as he. It is
what Krichna invites us to do: Join
me!! And she says in subsequent
chapters: Do not tell anyone these
intimate idylls that we have
between you and me. Why?
Because there is no third, no
second ... This is what Plotinus32
said: The egg of the personal
solitary to the cosmic solitary.
Well now, this one, gathered to
himself, although being absolute
consciousness, is at the same time
unconsciousness because he does
not see anyone, he is only he. And
31

Brahma is the creative God or Principle of the
universe, or in other words, he is the temporary
embodiment of the creative power of Brahma.
32

Plotinus (205-270) was a Hellenistic Greek
philosopher, author of the Enneads, and founder of
Neoplatonism.
The last words pronounced by Plotinus to his
physician and disciple Eustochius constitute an
exhortation to philosophy, expressed as a last
advice, which connects with the Platonic theme
of the rise and return of the soul. (Supposedly he
said: I will bring what is divine in me to what is
divine in the universe). In Sentence 13, Porfirio
maintains that the higher realities generate the
lower realities. Among the engendered realities,
some turn to their generator, and others do not.
The soul, which is a third-rank being, is in an
intermediate situation, which is the basis for
ethical questions. Source: Zamora Calvo, J. M.
(2018). How to rise to the divine? On the last
words of Plotinus. Synthesis, 25 (1), e032.
https://doi.org/10.24215/1851779Xe032
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then
when
manifestation,
multiplication,
universalism
appears, he aims to reveal the
bottomless bottom of his reality.
Occultism is nothing more than a
confirmation of the scriptures, he
who loves his neighbor as himself,
and sees me above all things, he is
the one who sees.
Don't tell anyone. Could you
explain it more?
Of course, because it means
already lowering it, and then the
positive thing is to live it, that is,
the mystical language is a
language, let's say by osmosis. It is
shared from heart to heart33. This
language is more positive than oral
language. Because oral language is
never captured in its occult
meaning. It is always interpreted
by the mind of the interlocutor

according to his conditioning,
according to his vision, and the
mind is morbidly defeatist,
Jinarajadasa34 says: An academic
can be more uneducated than an
illiterate. An illiterate who
perceives the heart is an educated
man. And a professor who
perceives with the mind leaving
aside the heart is not an educated
man35. Because his judgment is
always
pejorative,
he
is
condemnatory, he sees the
differences and does not see
Krichna in others; so, the man of
pure heart has a more genuine
spiritual vision.
Even if the person does not say
anything? – Don Saturnino was
asked.
Yes, the person only has to
vibrate36, this is why we have to

The metaphysical heart that vibrates influences
those who decide to listen to the preacher. Then
communication is done by osmosis, osmosis is the
passage of a solution (message) through a
semipermeable membrane (the physical limits of
the person in his physical and astral body) going
from a place of lower concentration to higher
concentration until achieving a balance.

Doctrine. (Blavatsky, Secret Doctrine., Volume I,
page 105. English edition.

-

-

33

34

Fourth president of the Theosophical Society.
His interests and writings include religion,
philosophy, literature, art, science, and occult
chemistry. He was also an exceptional linguist who
had the ability to work in several different
languages.
35

Someone who is too academic, removed from
practical life, becomes potentially spiritually
illiterate. And to top it all, much of his life lost in
speculations without practice will be recorded and
will surely affect him in his next incarnations. As it
is known, the Agra-Sandhani the "Advisors" or
Registrars who read in the act of judgment of a
disembodied soul the record of his life in the heart
(obviously metaphysical) of the same soul. They
are almost the same as the Lipikas of the Secret

36

The essential activity of matter consists in its
receptive nature (matter receives energy). When it
receives life impulses, it is organized into forms,
and these are maintained thanks to these impulses,
while they disintegrate as soon as this influence
ceases. Matter is also the indispensable factor, the
necessary base or vehicle, a sine qua non condition
for the manifestation of physical forces or agents
(light, heat, electricity, etc.) on the physical plane.
(Blavatsky, Secret Doctrine, Volume I).
Matter offers various degrees of density depending
on the corresponding plane or sub-plane. The
degree of vitality is also very diverse. Thus, the
matter of the mental plane is much more subtle than
that of the astral plane, and this one, in turn, is much
more subtle than that of the physical plane. For this
reason, one easily penetrates and penetrates the
other. On the physical plane we see different states
of matter: solid, liquid and gaseous, but
investigating more deeply, we find a fourth state,
the ethereal, which in turn exists in four perfectly
defined states as (similar to) those of solid, liquid
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tell him/her that the most difficult
lesson for the initiate is to appear
as nobody before men. Then, they
accept him/her and he/she can
communicate mystically from
heart to heart. From soul to soul, if
the brain has risen in the middle,
we have already armed it there.
Either they hang up on him/her or
tell him/her to go away because
he/she is of no use.
So, it can happen that you deify
yourself?
- Of course, if you go above the
other, then you camouflage
yourself and identify with the other
without losing your freedom, your
potential, then you communicate.
And this is what is called education
in occultism, because the Greeks,
Thales of Miletus said: The easiest
thing in the world is to give advice,
which is what everyone does, but
the most difficult thing is to know
yourself.
- What can a deified person do?

If he does not ask for advice,
ignore him, but radiate, radiate,
and this never fails, it is more
powerful than words.
It is like the case of
Krishnamurti's37
interlocutor,
when he says: when I listen to you,
I feel capable of everything. It is
the irradiation not the word. It is
the vibration of the instructor that
communicates life to his listeners.
But he has to speak because we are
in time and space and we need
language because it is the most
awake aspect in individuals. In
silence the individual does not
have the sensitivity. It is said that a
guru had his disciples living with
him, and when he wanted to
meditate the cat bothered him. So,
he tied the cat to the table in order
to be able to retire and meditate.
The disciples interpreted that to
meditate it was necessary to tie a
cat to the leg of the table.

Now, a time has come where with constant concentration, the spiritual perception is
updated. The voice of silence, the dharana, concentration, an attentive life, the whole
organism in a state of alert. This is what is putting order in the psychological house
until a moment comes when everything is quiet, and in a spontaneous way
Krichna is manifested in man.

and gaseous. (Besant, Ancient Wisdom, Pages 57–
58).
It is from the useful planes that the outflows of
vibration which can be received by another person
who vibrates in a denser tonality, come out by
vibrational congruence. That is the vibration Don
Saturnino is talking about. That of the heart, which,
as it comes from the internal organ of the human
being, must be of a subtle nature, which is why it
passes through the membranes as if it were
osmosis.

37

In April 1909, Krishnamurti as a child met
Leadbeater, who recognized him as a potential
spiritual leader. Leadbeater, clairvoyant as it was
well known, identified Krishnamurti on the beach
of the Theosophical Society that adjoins the mouth
of the Adyar River, and was amazed by his aura, he
commented: "It is the most wonderful aura I have
ever seen, without a particle of selfishness."
Leadbeater was convinced that the boy would
become a spiritual teacher and a great speaker.
Krishnamurti indeed became a profound being,
writing many inspiring books, as speaker he was
exceptional and always an example of simplicity
according to the conditions in which he lived.
.
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Divulgation area of the Region
Central America and the Caribbean
Magaly Polanco
________________________________________________________
Flee from ignorance, also flee from illusion. Turn your face away from worldly
disappointments; distrust your senses, because they are false. But inside your body, in the
sanctuary of your sensations, search in the impersonal for the eternal man
H.P. Blavatsky
In this beautiful phrase H.P. Blavatsky
tells us to flee from ignorance. This
implies, first of all, understanding what
ignorance is, and it shows a human being
who does not know because he does not
want to, he cannot or he does not know
how to approach his inner nature; and the
human being who does want to know
himself and is committed to knowing
himself thoroughly on those planes that go
beyond the physical senses.
She also invites us to challenge our
physical senses, that is, to know that there
is something beyond what the senses
indicate to us. They deceive us, says
Blavatsky, because they make us suppose
that what they record means that we are
complete and that is a lie, we are much
more. That is why in the existential
emptiness we feel a deep loneliness. We
feel empty and we want to fill ourselves
with whatever it is, exercise, work,
distractions, entertainment. But none of
those work, the answers are inside
ourselves.

H.P.B. ends by saying: Inside your body,
in the tabernacle of your sensations, look
for the eternal man in the impersonal. And
although she does not express it, I
respectfully dare to say: Look into the
impersonal for the eternal man, and I add:
and you will feel complete.
Theosophical teaching invites us to get to
know each other and gives us light to
manage ourselves well and lead a correct
way of life. When we feel complete, we
will function better.
Let us remember: We are not alone, we are
united to the eternal and united, on this
plane, with the members of this wonderful
Society.
In the midst of a pandemic, Spanishspeaking Theosophists have been able to
continue working. We have met dozens of
times in zoom links, we have continued to
study, share, talk, encouraging each other,
helping each other, fraternizing.
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The attitude that we have of being open to
knowledge has helped us a lot. I want to
thank everyone for that attitude that has
allowed us to take advantage of a situation,
which in itself is tragic and very complex.
Let's maintain the communication, let's
travel through the pandemic to come out of
it stronger.
Within this wonderful Spanish-speaking
region there is an oasis, a minor region:
Central America and the Caribbean, a
region that has recently included the
easternmost state of Mexico: Quintana
Roo, Cancun is there. Miami Florida and
Colombia, countries with whom we share
the Caribbean. Of course, all of Central
America, the Dominican Republic, Puerto
Rico and Cuba. And of course, together
with brothers and sisters through work,
with the rest of the Spanish-speaking
countries.
For the next six months we will continue
to work hard, thanking Brother Gaspar

Torres from Krotona for sharing his
knowledge with us every Sunday.
Likewise, to all those who have wanted to
participate as speakers in the Sunday talks
which this region that I preside has been
promoting for many months now.
The challenge we have in the coming
months before November when issue 4 of
the magazine will be released, is to build a
nucleus of fraternity among us which
allows us to talk and develop plans where
theosophy can reach all the people who
want to be bathed in this source of wisdom.
You can create, on this day, the
eventualities for your tomorrow.
H.P. Blavatsky
An important reflection in another of her
phrases which Blavatsky indicates to us.
Let us be able to create today, in this
present, the eventualities for a prosperous
and meaningful tomorrow.

Dear brothers and sisters let us hope that the involution of this pandemic will soon arrive in
order to be able to resume the great objectives that are on hold. I send you a fraternal greeting
from the Caribbean and we will keep in touch to help each other.
Magaly Polanco
Coordinator of the Region Central America and the Caribbean
of the Interamerican Theosophical Society
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